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SERMON. NO. VIII. 


Romans vi. 23. Kor the wages of sin is death , 
but the gift of God is eternal life, through Jesus Christ 
our Lord. 


In treating this subject, let sin first be brought inte 
careful consideration. A definition of the term, we 
obtain from scripture in the following language: Sin 
is the transgression of the law ; and in another place, 
All unrighteousness is sin. Sin, therefore, presupposes 
law ; for where there is no law, there is no transgression. 
A law must always include the idea of subjects, pos- 
sessing certain powers of agency, to whose capacities 
it is calculated to be adapted. In those subjects, then, 
sinis found when they exercise their moral powers in 
opposition to the instructions of the law. That sin is 
odious in its nature, and detrimental in its feo oer 
ces, is very readily conceded by every believer ia 
christianity. But notwithstanding this aiunal the 
mony of agreement, respecting the nature of sin, there 
is a wide difference of opinion among us, in relation to 
its magnitude, and the extent of its consequences. 

The doctrine of endless misery, which we believe is 
unsupported by revelation, has led to a variety of con- 
clusions, that appear equally unsupportable. Among 
these, we account the doctrine of the infinite nature of 
sin. But it requires no very pow erful intellect to dis- 
cern that the latter idea is absolutely necessary te 
maintain the former. As we believe neither is true, 
we will offer a few arguments agaiust the infinity of 
sin. We found one argument on the ground, that it 
destroys all distinction between greater and lesser 
sins It reckons the blasphemy against the holy 
spirit with the transgressions of the inexperienced, 
whose actions are the first and feeble fruits of the ex- 


ercise of their moral powers. It dooms the youth, the 
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inexperienced, with the old, inveterate sinner, to the 
same abodes of infinite suffering. The distinction of 
greater and lesser sins, appears clearly maintained in 
the scriptures, and as evidently supported by human 
experience. Some, who undertake to maintain the in- 
finity of sin, admit the various degrees of turpitude 
attached te it, and say that sinners will suffer propor- 
tionable degrees of misery ; but all will be ian in 
duration. ‘This can be nothing more nor less than a 
mere subterfuge; for as it restrains the meaning ot 
the word infinite, it destroys the proposition, in the 
sense in which they would be understood to use the 
term. If they admit degrees in the extent of suffer- 
ing, by changing the position, they might as well ad- 
mit degrees in duration. If they object to this infer- 
ence, because they believe all future punishment is 
infinite, they destroy every notion of degrees of suf- 
ring. . 
‘ Man isa finite being, and acts only on finite princi- 

les.. None of his acts of goodness are ever accounted 
infinite, why then his acts of wickedness? From the 
finite principle of moral action, then, we argue the 
finite nature of sin. 

The hypothesis of infinite sin not only opposes the 
salvation of a part of mankind according to the plan 
of its abettors, but renders doubtful the salvation of 
any. The atonement of Christ on their own plan, can 
be no more than infinite, and possesses nothing, there- 
fore, by which it can successfully oppose the power of 
sin. ‘The two opposite infinites form but a just bal- 
ance in their opposition to each other, leaving nothing 
te outweigh on the side of atonement. It, therefore, 
stands opposed to the scripture, that “where sin 
abounded grace did much more abound, that as sin 
hath reigned unto death, even so might grace reign 
through righteousness unto eternal life, by Jesus 
Christ our Lord.” 

We further state as an additional argument to wha 
has been offered, that by making sin infinite, we mak 


the sinner an equal opponent to his Maker. What 
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are the perfections of the Deity, more than infinite? 
His justice, his mercy, and his truth, are but the in- 
finite attributes of his perfection. Has the sinner, 
then, an infinite weapon, which enables him to contend 
with the Almighty ? As absurd and horrid as the idea 
may appear, it is plainly and unavoidably a fair infer- 
ence from the doctrine of infinite sin. This idea alone 
affurds a cause, amply sufficient to explode-the doc- 
trine. 

Before this article is dismissed, it may be proper 
to attend to some of the arguments employed in its 
favor. Itis urged that sin must be infinite, because, 
as they say, it is the transgression of an infinite law. 
The sinner in transgressing an infinite law, violates an 
infinite obligation. God who commands man to obe 
is infinite; to disobey, then, the command of an infi- 
nite God, is to commit an infinite sin. This is the 
substance of the arguments which we find in favor of 
the infinite nature of sin. No donbt the ideas may 
strike the minds of some, witha good degree of plaus- 
ibility ; but that they are fallacious will appear from 
several considerations. ‘Tho we grant the law of God 
to be infinite, the capacity of man to comprehend, and 
his ability to comply, is not infinite. It is not there- 
fore from the magnitude of the law only, that the tur- 

itude of sin can properly be accounted, but we° must 
unite with this magnitude, the extent of moral powers 
belonging to the subject. Nothing can be more evi- 
dent, than that a man is a greater or less sinner, in 
consequence of disobedience, in proportion to the ex- 
tent of his knowledge and moral faculties. This is 
always made a principle in human courts, and is per- 
fectly consistent with the general tenor of scripture. 
Let us statea case. The laws of Vermont uniformly 
say to every inhabitant within its limits, thou shalt not 
steal. The old thief and the boy, both sharers and par- 
takers together of the same depredations, are sentenc- 
ed to different durations of confinement in prison. 
This we conceive perfectly just; butif the heinous- 
ness of their crimes had been reckoned from the an 
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thoritative power of the law exclusively, the punish- 
ment must have been exactly the same. The princi- 
pie of the infinity of sin appears then evidently fal- 
lacious and absurd. ‘The charge that we do not at- 
tend sufficiently to the nature of God’s law, of course, 
falls on our opponents, and not on us. If they are 
disposed to reckon all sin by the holy nature of God’s 
law, without any regard to the ability of the trays- 
— by violating principles which they themselves 
requently acknowledge, they may argue in favor of 
the infinity of sin. However valuable the doctrine 
may appear to the abettors of endless misery, it loses 
much of its importance this violation of principles 


which are universally acknowledged. 


In our text we find sin | ner gee. Tho it be the 
act of a person, it is introduced under the figure of a 
luborer receiving wages. Such personifications abound 
in many passages of scripture. St. Paul, in another 
place, speaks of sin in the character of a king, and in 
the same passage, grace is personified in a similar 
manner. “That as sin hath reigned unto death, even 
so might grace reign through righteousness unto eter- 
nal life,by Jesus Christ our Lord.” In the Proverbs 
we find many personifications of wisdom. Doth not 
wisdom cry ? shestandeth in the top of high places; 
she heth builded her house ; she hath hewn out her 
seven pillars. We here find wisdom represented as 
crying, standing, building, hewing out, all of which 
are personal properties. It is likewise called she and 
her. St. Paul applies this figure of personification to 
charity, in the thirteenth chapter of his first epistle to 
the Corinthians, which he amplifies in the use of many 
terms. “Charity suffereth long—is kind—envieth not 
—vaunteth not—doth not behave unseemly.” These 
and many others whieh the apostle mentions in this 
chapter, are personal peepertees, applied to charity. 
The figure is undoubtedly used to give energy to ex- 
pression, anda beauty to language, which could hardly 
be equally without it. 

“The wages of sin is death.” As sin possesses 
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nothing salutary in its nature, it receives nothing ben- 
eficial tor its wages. It seems then to amount to this, 
however paradoxical the expression may appear, that 
a life of sin is a life of death. 

Divines generally give to death three different 
senses, which they term death temporal, death spiritu- 
al, and death eternal. ‘These terms. are so well under- 
stood, as to need no explanation. It only remains to 
decide, whether one or more of these senses belong to 
our text. That all men suffer a temporal death is in- 
disputable. [It may however remain a query, whether 
this is the direct consequence of sin. When we con- 
sider that death is a universal conqueror of all, the 
wise and the unwise, the greatand the small, the aged 
and the yeuth, the virtuous aad the vicious, it argues 
that death is the direct consequence ofa mortal state. 
If temporal death were the direct effect of sin, we 
should naturally conclude virtue would prove a barrier 
toits progress. Butof this we are sensible, that tho a 
virtuous course of life is calculated for health, it can- 
not arrest the progress of temporal death. We have 
no wherein the Bible the phrase, spiritual or moral 
death ; but from the different senses of the term death, 
we conclude it is proper to make the distinction of 
temporal and spiritual death. That the term spiritu- 
al may express a bad sense, as well as a good one, is 
evident from the passage which speaks “of spiritual 
wickedness in high places.” 

St. Paul says, “To be carnally minded is death ;” 
and the Savior, “If a man keep my sayings, he shall 
never see death.” “Having the understanding dark- 
ened, being alienated frem the life of God,” are 
words descriptive of death. We are not indebted 
to the divine testimony only, for instructions concern- 
ing death. Mankind are universally so unfortunate, 
as to have experience on the subject. “The wages of 
sin is death.” We are very sensible that habitual in- 
dulgence in sin is calculated to weaken the force of 
conviction, and, asit tends to deprive a person of good 
principles, it enfeebles his moral powers. The mind 
ae 
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seems to lose its power to virtuous efforts, in propor- 
tion as it is loaded by the wages of sin. 

As one effect may become the cause of another, so 
sin, which directly aes to death, may become, tn 
some measure, the effect of death. Death commences 
its reign over the sinner, as we have reason to believe, 
very near the time of transgression ; and its power, on 
the human mind, is in proportion to the number and 
turpitude of transgressions. It may be described from 
the analogy it bears to temporal death. Temporal 
death is the deprivation of natural life ; spiritual death 
is the deprivation of spiritual life. ‘Temporal death is 
the destruction of the animal functions; so is spiritual 
of the energies of the mind, and the powers of agency 
to do snail Temporal death manifests itself in the 
midst of life, in every disease of the human body, tho 
its power is not complete till it becomes a conqueror ; 
spiritual death manifests itself in the hfe of the-sin- 
ner, tho he be not totally depraved, and continues to 
prey upon the mind, until itis counteracted by an op- 
posite principle. : 

The sinner who receives death as the wages of sin, 
we believe, finds his wages very nearly connected with 
his labor. But it does not follow of consequence, that 
he receives no lasting detriment from these wages. It 
is very evident that the fruits of good or ill actions, of- 
ten have a long extension of duration beyond the ac- 
tions themselves. If the reign of death were of a 
duration only with the action that occasioned it, we 
could conceive of no moral benefit in ever correcting an 
offender ; because the turpitude or malice would cease, 
of consequence, with the action. If death, the conse- 
quence of sin, cease with the action, we need no 
Savior from sin, because sin exhausts itself when the 
action of the agent is accomplished. If, on the other 
hand, death the wages of sin, extend, in point of time, 
beyond the actual transgression, there appears nothing 
from the nature of the subject against its extending to 
unknown ages, unless opposed by some intervening 
eause, besides its own. ‘The position, then, that every 
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sinner receives the full reward of his transgression, at 
the time of transgression, is evidently unreasonable, 
as well as unscriptural. 

From the universality of the reign of death, from 
the feeble state to which it reduces man, we are led te 
hail with joy’the auspicious intelligence, contained in 
the last part of our text ; but the gift of God is eter- 
nal life, through Jesus Christ our Lord. Had eternal 
life been any. other than a gift, it could not have been 
obtained by man. ‘The extensibility of this gift we 
learn from this scripture, that “as by the offence of 
one, judgement came upon all men to condemnation, 
even so by the righteousness of one, the free gift came 
upon all men unto justification of life.’ We have 
another passage in the prayer of our Savior to his Fa- 
ther in the following language; “As thou hast given 
him power over all flesh, that he should give etetnal 
life to as many as thou hast given him.” On the 
subjectg of gifts, let this question be submitted, ean 
that be a oift to me which I have never received, nor 
ever shall? It might remain an offer, without accept- 
ance, and when received, would become a gift. With 
reference to the certainty of what shall be accomplish- 
ed, the scripture may sometimes call that a gift which 
is not yet received ; as, “This is the record that God 
hath given unto us eternal life, and this life is in his 
Son.” 

There is a natural, spiritual, and eternal life. They 
may form however but two distinct divisions. Eternal 
life is spiritual, and stands directly opposed to spiritual 
death. “To be spiritually minded is life and peace.” 
“Ifa man,” says our Lord, “keep my sayings, he shall 
never see death,” which plainly implies that he will 
ever live. 

Notwithstanding there is very frequent mention of 
eternal life, the Bibleno where speaks of eternal death. 
These two words are not put together in that Book. 


‘We do not deny but what eternal and other similar 


terms, are connected with words that are expressive 
of suffering in afew passages of scripture, but these 





ee 


sone 


ee On Sea one ee Seren 


ne 
<9 ~~ 


Tom beet 
ae Is 


200 Christian Repository. . 


few are a much less number than many people imag- 
ine. There remains no dispute respecting the signifi- 
cation of the word eternal in our text. Eternal life 
belongs to the Supreme Being, it cannot, therefore, 
cease to exist. “Because I live, ye shall live also,”— 
is the language of Jesus, which affords a much stronger 
argument in favor of perpetuity, than any force which 
can be given it by the word eternal. 


From the Unitarian Miscellany. 


ETERNITY OF GOD. 
[Concluced. ] 


Is there nothing to counteract the sinking of the 


heart, which must be the effect of observations like 


these? Is there no substance among all these shadows? 
If all who live and breathe around us are the creatures 
of yesterday, and destined to see destruction to-mor- 
row; if the same condition is our own, and the same 
sentence is written against us; if the solid forms of 
inanimate nature and laborious art are fading and fal- 
ling; if we look in vain for durability to the very 
roots of the mountains, where shall we turn, and on 
what can we rely? Can no support be offered; can 
no source of confidence be named? Oh yes! there is 
one Being to whom we can look with a perfect convic- 
tion of finding that security, which nothing about us 
can give, and which nothing about us can take away. 
To this Being we can lift up our souls, and on him 
we may rest them, exclaiming in the language of 
the monarch of Israel, “Before the mountains were 
brought forth, or ever thou hadst formed the earth and 
the world, even from everlasting to everlasting thou 
art God.” “Of old hast thou laid the foundations of 
the earth, and the heavens are the work of thy hands. 
They shall perish, but thou shalt endure, yea, all of 
them shall wax old like a garment, as a vesture shalt 
thou change them, and they shall be changed, but 
thou art the same, and thy years shall have no end.” 
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The-eternity of God is a subject of contemplation, 
‘which, at the same time that it overwhelms us with 
astonishment and awe, affords us animmoveable ground 
of confidence in the midst of a changing world. All 
things which surround us, all these dying, mouldering 
inhabitants of time, must have had a Creator, for the 
plain reason, that they could not have created them- 

selves. And their Creator must have existed from 
all eternity, for the plain reason, that the first cause 
must necessarily be uncaused. As we cannot suppose 
a beginning without a cause of existence, that which 
is the cause of all existence must be self existent, and 
could have had no beginning. And as it had no be- 
ginning, so also, as it is beyond the reach of all influ- 
ence and contr ol, as it is independent and a! Imighty, 

it will have no end. 

Here then is a support, which will never fail ; here 
is a foundation which can never be moved; the ever- 
lasting Creator of countless worlds, “the high and 
lofty One that inhabiteth eternity.” What a sublime 
conception! He inhabits eternity, occupies this incon- 
ceivable duration, pervades and fills throughout this 
boundless dwelling. Ages on ages before even the 
dust of which we are formed was created, ne had ex- 
isted in infinite majesty, and ages on ages will roll 
away after we have alli returned to the dust whence 
we were taken, and still re will exist in infinite ma- 
jesty, living in the eternity of his own nature, reigning 
in the plenitude of his own omnipotence, forever 
sending forth the word, which forms, supports, and 
governs all things, commanding new created light to 
shine on new created worlds, and raising up new creat- 
ed generations to inhabit them. 

The contemplation of this glorious attribute of God, 
is fitted to excite in our minds the most animating and 
consoling reflections. Standing, as we are, amid the 
ruins of time, and the wrecks of m ortality, where 
every thing about us is created and dependent, pro- 
ceeding from nothing, and hastening to destruction, 
we rejoice that something is presented to our view 
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which has stood from everlasting, and will remain for- 
ever. When we have looked on the pleasures of life, 
and they have vanished away ; when we have looked 
on the works of nature, and perceived that they were 
changing; on the monuments of art, and see that the 
would not stand; on our friends, and they have fled 
while we were gazing ; on ourselves, and felt that we 
were as fleeting as they; when we have looked on 
every object to which we could turn our anxious eyes, 
and they have all told us that they could give us no 
hope nor support, because they were so feeble them- 
selves; we can look to the throne of God ; change and 
decay have never reached it; the revolution of ages 
has never moved it; the waves of an eternity have 
been rushing past it, but it has remained unshaken ; 
the waves of another eternity are rushing toward it, 
but it is fixed, and can never be disturbed, 

And blessed be God, who has assured us by a reve- 
lation from himself, that the throne of eternity is like- 
wise a throne of mercy and love; who has permitted 
and invited us to repose ourselves and our hopes on 
that which alone is everlasting and unchangeable. We 
shall shortly finish our allotted time on earth, even if 
it should be unusually prolonged. We shall leave be- 
hind us all which is now familiar and beloved, and a 
world of other days and other men will be entirely 
ignorant that once we lived. But the same unaltera- 
ble Being will still preside over the universe, through 
all its changes, and from his remembrance we shall 
never be blotted. We can never be where he is not, 
nor where he sees and loves and upholds us not. He 


is our Father and our God forever. He takes us from 


earth that he may lead us to Heaven, that he may re- 
fine our nature from all its principles of corruption, 


share with us his own immortality, admit us to his 
everlasting habitation, and crown us with his eternity. 








From the (London) Universal Theological Magazine. 


THE JEWS’ CREED. 


1. I believe, with a firm and perfect faith, that God 
is the Creator of all things: that he doth guide and 
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support all creatures; that he alone has made every 
thing; and that he still acts, and will act during the 
whole eternity. 

2. I believe, with a firm and perfect faith, that God 
is one; there is no wnity like his; he alone hath been, 
and shall be eternally, our God. 

3. I believe, with a firm and perfect faith, that God 
is not corporeal ; he cannot have any material proper- 
ties: and no corporeal essence can be compared with 
him. 

4. I believe, with a firm and perfect faith, that God 
is the beginning and end of all things. 

5. I believe, with a firm and perfect faith, that God 
alone ought to be worshipped, and none but him ought 
to be adored. - 

6. I believe, with a firm and perfect faith, whatever 
hath been taught by the prophets. 

7. I believe, with a firm and perfect faith, the doc- . 
trine of Moses is true. He is the Father, and the 
Head of all the Doctors that lived beforé or since, or 
shall live after him. 

8. I believe, with a firm and perfect faith, the Law 
we have, is the same as was given by Moses. 

9. I believe, with a firm and perfect faith, that this 
Law shall never be altered, and God will give no 
other. 

10. I believe, with a firm and perfect faith, that God 
kenoweth all the thoughts and actions of men. 

11, I believe, with a firm and perfect faith, that God 
will reward the works of all those who perform his 


commandments, and punish those who transgress his 
laws. 


12. I believe, with a firm and perfect faith, that the 
Messiah is tocome. Altho he tarrieth, I will wait, and 
expect daily his coming! 

13. I believe, witha firm and perfect faith, the 
Resurreétion of the Dead shall happen whea God shall 
think fit. Blessed, and. glorified eternally, be the 
_ mame of the Creatgn! Amen, 
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From the Christian Philanthropist. 





CATEGORICAL ARGUMENTS. 


Every sober and well disposed Christian must wish 
that the controversy between Trinitarians was brought 
to an end. 

It is believed that a few plain categorical arguments 
would give more satisfaction te plain and honest minds, 
than all the learned disquisitions that have been pub- 
lished.—If you think the following are worthy of no- 
tice, they are at your service. 

The great and eternal Jehovah is not, neither can 
he be, a mediator between himself and the fallen race 
of Adam. Jesus Christ is the one mediator between 
the great and eternal Jehovah and the fallen race of 
Adam—therefore, Jesus Christ is not the great and 
eternal Jehovah. 

The great and eternal Jehovah hath not, neither 
can he, make an atonement to himself, nor become 
the propitiation of the sins of men. By Jesus Christ 
we have received the atonement, and He is the propi- 
tiation for our sins, and not for ours only, but also 
for the sins of the whole world—therefore, Jesus Christ 
is not the great and eternal Jehovah. 

The great and eternal Jehovah cannot be exalted at 
his own right hand.—Jesus Christ is exalted, and sit- 
teth on the right hand of God—therefore, Jesus Christ 
is not the great and eternal Jehovah. 

The great and eternal Jehovah cannot be an advo- 
cate or intercessor with himself.—Jesus Christ is an 
advocate or intereessor with the Father for sinners— 
therefore Jesus Christ is not the great and eternal 
Jehovah. 

It is believed that no Christian will deny the minor 
propositions of either of these syllogisms. If the ma- 
jors are true, the conclusions strictly follow. it is, 
therefore, for Trinitarians to show that the major 
propositions are not true, or give up the eae 2 
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From the Unitarian Defendant. 


SPIRIT OF ORTHODOXY, 

For some time past the doctrines of utyiversal sal va- 
tion, under different modifications, have been gaining 
ground i in the northern section of our country. Of 
the truth or falsehood of these doctrines—of their in- 
fluence on individual character, or public welfare, it is 
not our intention, as it is not toour purpose, at present, 
to speak. They are certainly regarded with strong 
disapprobation by that part of the religious community 
denominated orthodex; and no little exertion has 
been and continues to be, made to arrest their prog- 
ress. ‘To this we have no objection to make, so long 
as such exertion is made in a spirit and manner con- 
sistent with the mutual rights and duties of men and 
christians. So long as the march of error, real or 
supposed, is encountered with weapons drawn “from 
the armory of God”-—with reason and argument only, | 

christians may lawfully, and profitably, perhaps, 
“contend earnestly” for what they believe to be 
truth. But we aresorry to observe that, in the case 
before us, these weapons have not been thought, by 
our orthodex brethren, sufficiently sharp and efficient. 
Several instances have come to our knowledge, in 
which they have thought it expedient to employ co- 
ercive measures to restrain the aberrations of their 
brethren in matters of faith, and have directed against 
them the terrors of ecclesiastical cénsures, admonitions, 
and excommunications. Now, we remark with re- 
gard to this procedure, in the first place, that it seems 
to be impolitic lt leads one to surmise that the 
cause, which needs to be propped by such measures, 
has some inherent weakness, of which its votaries 
are sensible. It was sarcastically remarked of Jupi- 
ter, we suppose by some heretic of those days, 
that whenever he was quite in the wrong, he was 
apt to have recourse to his thunder. We think the 
remark fully as applicable to religious sects, and ec- 
clesiastical bodies, as to the shaker of Olympus For 
“ourselves, whenever we hear the distant echoes of 
18 
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these spiritual fulminations, we instinctively conclude, 
the party uttering them has been hard pushed on the 
field of debate. 

‘ Lord Peter, if we rightly remember, found it conve- 
nient to call Dominick with his tongs just at that 
point in the discussion when his brethren hesitated to 
confess, in contradiction to their own senses, that a 
brown loaf was a shoulder of mutton. ‘Truth should, 
we think, have more confidence iu its own strength 
and resources—lIt certainly needs not such auxiliaries 
as Dominick, and should be cautious of employing 
them. 

‘Let it be observed, that in no one of the cases which 
have given occasion to these remarks, was any, the 
smallest, objection adduced against the morals, ov 
piety of the individuals proceeded against. They 
were, in every instance, allowed to be persons of irre- 
proachable life, even correct and exemplary—yet 
they were cut off from the privileges of christian 
communion, declared unworthy to associate with 
the followers of Jesus, because they could not believe 
the absolute eternity of future punishment. This was 
the head and front of their offending. They had 
adopted the opinion—which is probably held at this 
moment by a full moiety of the christiau world—that 
all men will finally be restored to the favor of their 
common parent ; and sin and misery be blotted out 
of the creation of God. Now this we consider an 
abuse of church discipline. The legitimate objects of 
this discipline, are actions, not opinions. The latter 
are not subjected to the control of either the civil or 
ecclesiastical power. It is a gross and palpable inva- 
sion of the rights of conscience in any body of chris- 
tians, whether church, association, presbytery, or con- 
vention—or by whatever name these self-constituted 
tribunals are or have been known, to attempt to con- 
trol the opinions, or to judge of the faith of their fel- 
lows and peers ; or to prescribe terms of communion 
other than these expressly laid down in the gospel. 
It is an assumption of authority, for which they can 
shew no warrant inthe great charter of our rights. It 
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is a violation of that liberty wherewith Christ has 
made us free. Individual christiansdo not hold their 
right to communion, and to the benefit and edification 
of gospel ordinances at the will of any body of men on 
earth. Jesus Christ is our supreme Governor and 
Legislator. He has prescribed the laws, by which his 
church is, in all ages, to be governed ; ani 1 those who 
undertake to alter, extend or modify these regulations, 
are usurpers of his divine prerogative, and must an- 
swer for their temerity and injustice. For, on this 
subject they have no right to legislate—no discre- 
tionary power of admission, rejection, or excommuni- 
cation. The founder of the christian religion nev- 
er gave them any. It is quite evident from the 
New Testament, that a profession of faith in 
Jesus as the Messiah, or Son of God, was the sole con- 
dition of admission into the church prescribed by 
Christ or his Apostles ; ; and it is equally clear, that 
immural conduct is the only cause for which a church 
is justified in excluding a member from its fellowship. 
For his faith he is not, m any measure, accountable to 
them ; itis an affair between God and his own con- 
science. Ofhis actions they can judge; of the ope- 
rations of his mind, of the convictions of his judgement, 
they neither can judge, nor would be entitled to 
do so,if they could. Every christian, against whom 
rests no charge of immoral conduct, has a scriptural 
right to approach to the Lord’s table, for example, in 
any church where he happens, on such an occasion, to 
be present; and if they refuse him, they do it at their 
peril. This position may, pethaps, seem to some per- 
sons to be a bold one ; but we take it advisedly, and 
are prepared to defend it. Freedom, unrestrained 
freedom of opinion is the birthright of man, confer- 
red on him by Him who made him in his own image, 
and sanctioned, and secured to him by the whole let- 
ter and spirit of the gospel. It is too the atmosphere, 
in which truth and religion breathe and live. 
To the exercise of this right the spirit of orthodoxy,— 
and it is to this point chiefly that we wish to bring the 
attention of our readers,—is essentially hostile. Not 
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that our orthodox brethren do, in words, deny the na- 
tive right of all men to think for themselves, and to 
worship God according to the dictates of their own 
consciences. On the contrary they loudly disavow 
any disposition to interfere with ‘the exercise of this 
right; and seem to take high offence when charged 
with such assumption. If they are sincere, as doubt- 
less most of them are, in this disavowal, then we have 
only to.say, they “know not what manner of spirié 
they are of. It is no new thing for individuals. and 
bodies of men, to act what, perhaps even to them- 
selves, they dare not avow. Men do not readily per- 
ceive, or admit, at least, that their practice is repug- 
nant to principles, which they cannot, or dare not, con- 
trovert. The irresponsibility of man to man in things 
pertaining to the conscience; the entire freedom of 
religious opinions ; is so fully recognized and guaran- 
teel by our civil constitutions, that no one, probably, 
can be found who would be disposed to call it in ques- 
tion. Still, we repeat, the spirit of orthodoxy is hos- 
tile to the exercise of this right ; and the practice of 
the orthodox shows that itis so. They certainly do 
consider, and treat, error in opinion as a proper object 
of censure and discipline. They certainly do with- 
hold communion from those who cannot, for conscience 
sake, subscribe to every article of their creed. They 
certainly de expel from their churches all those, whom 
they detect in the mortal sin of relinquishing any of 
those articles, which they choose to consider as funda- 
mental. “Thus, as far as their power and influence 
extend, blasting their characters, destroying their 
peace, and cutting them off from the best blessings of 
the social state. All this they certainly do, and all 
this they maintain they have a right todo; and yet 
they aver that, in so doing, christian hberty is not in- 
fringed—that christian charity, even, is not violated. 
Now we ask what is the difference, in spirit, between 
these pretensions, and those of the Romish Church, in 
the darkest periods of her domination ? She claimed 
the power of judging of the soundness and sufficiency 
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of the faith ofindividuals. So do they. She claimed 
the right of prescribing terms of communion. So do 
they, and exercise it too. She claimed the right of 
preserving what she denominated the purity of the 
church; and, for this purpose, of cutting off such whose 
creed did not conform to her standard. So do they. 
She talked much of mysterious dogmas, which it was 
neither lawful nor safe to investigate. The orthodox 
of the present day hold the same language. Yet they 
are indignant at the charge of cherishing a persecuting 
spirit ; and ask “where are the evidences of its ex- 
istence? We answer, wherever orthodoxy is the domi- 
nant sect. ‘They do not, indeed, stretch heretics on 
the rack, suspend them on the gibbet, or burn them at 
the stake. They want the power to do this. The 
constitution of our country throws its protecting 
shield around our persons and our property. But are. 
these the only methods by which a persecuting spirit 
can display itself? Are there no means, by which it 
can fasten its fangs upon the mind ? Is it nothing to a 
man of lofty and generous spirit to perceive himself, 
without any act of demerit onhis part, an object for 
the finger of suspicion to point at.? To be recei¥ed, 
wien brought by the necessary intercourse of busi- 
ness, into contact with his fellow men, with cold and 
constrained civility, if not with entire neglect, or ab- 
solute rudeness? Is it nothing to such a man, to find 
his usefulness every day circumscribed, his lawful 
and honorable pursuits impeded, and his success in 
life blasted by an invisible, but fatal influence ? Is it 
nothing to a man of devotional feelings to find him- 
self cut off from the comforts of christian society ; to 
find his presence alone sufficient to check all free- 
dom of communication, and to chill all the kindling 
sympathies of the heart? Ah! he knows little of hu- 
man nature, who cannot understand, that perse- 
cution of this character—instances of which no one 
_ need look far to find—is sufficient to break down and 
harass many a spirit, which the prospect of the rack; 
or gibbet could never bend, 
18* 
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It is against this spirit of orthodoxy that our prace 
tical and weightiest objections lie. We regard it as, 
in its very nature, a persecuting spirit; a spirit 
equally arrogant in its pretensions, and pernicious in 
its effects ; a spirit hostile to freedom, and therefore 
hostile to truth. For truth and freedom can never be 
separated. 

Its tendency is to deter men from examining the 
foundations of their belief, by alarming them with the 
danger of falling into error. It imterdicts the high- 
est and noblest exercise of the rational powers by 
studiously representing the provinces of faith and 
reason as totally distinct ; thus rendering the latter 
imbecile and cowardly, and reducing the former to a 
blind and indiscriminating acquiescence in the dogmas 
of our spiritual guides. Itis a spirit, in short, closely 
allied to ignorance and barbarism ; and, if permitted 
to exercise uncontrolled sway, would conduct society 
back to the darkness of the tenth century. 

We regard it as of immense importance to keep 
this practical tendency of the orthodox system 
steadily in view, as constituting the great and es- 
sential distinction between it and liberal christianity. 
The difference, great as it confessedly is, between us 
ancl them on certain speculative points, we consider 
as trifling in comparison. The operative and prac- 
tical difference between their system and ours, is 
this ; that they consider error in belief as necessarily 
invelving moral guilt—and that we donot; that they 
regard the belief of certain doctrines essential to sal- 
vation—and that we do not; that they consider it 
‘heir right and duty to exclude from their communion 
all who will not subscribe to their creed—and that 
we do not. Their system is a system of ewxclusive- 
ness ; it shuts up all truth, all piety and all hope 
within its own pale : ours teaches us to believe that 
these may exist among christians of every name. 

Far be it from us, however, to affirm, or to suppose, 
that this system does actually produce its full effects 
upon all who embrace it. We are aware, as we have 
heretofore remarked, that itis only a partial and modi- 
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fied influence whiclr opinions exert upon the charac- 
ters of men. Still some influence opinions such as these 
must of necessity have ; and an influence proportion- 
ate, ordinarily, tu the strength and vivacity of the 
faith with which they are received. Itis not in the na- 
ture of things, that he who regards the opinions of his 
neighbor as fatal and damnable errors—as decisive 
evidences of a corrupt heart, and a reprobate mind, 
should long continue to cherish toward him a cor- 
dial good will. Considering him as the enemy of 
God and of goodness, he will not be slow in learning 
to consider him as his enemy too. Mutual courtesy 
and christian kindness will melt away under the in- 
fluence of such a system like wax before the fire. Va- 
rious circumstances in the character, habits,and condt- 
tion of different individuals, may check, or counteract 
this spirit—still it exists; it 1s inherent in the system 
of opinions we are treating of; and will to a greater 
or less degree, be productive of its natural effects. 
These effects we think are adverse to the happi- 
ness of individuals, and to the harmony and welfare 
of society. They are not the effects, we are per- 
suaded, which the gospel was designed, and which 
when rightly understood, it is adapted to preduce. 
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ILLUSTRATION OF SCRIPTURE WORDS. 
No. VI. 
_ [tis now proposed to offer a few more numbers of the 
I|lustration of Scripture words, which have been discon- 
tinued since the closeof the second volume of this work. 
In each number we give some important English word, 
as we find it in the common translation of the Bible, 
the answerable original, whether Greek or Hebrew, 
the meaning of that original from good authorities, and 
the various franslations by which that original is ren- 
dered in different passages. ‘To the careful and at- 
tentive reader, tho unacquainted with those languages, 
“it is thought these numbers will prove a means of in- 
s'ruction and satisfaction. If among our patrons 
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there should be a number who take no interest in 
these labors, they will undoubtedly be sufficiently in- 
dulgent as to allow a small allotment for another 
class, who perhaps have received less interest from 
what their friends the most adinired. Such are the 
different situations of the human mind, that should we 
be told that our labors are fully acceptable to some of 
our readers, we could without further instruction, 
draw the inference, that they would not be equally so 
to others. To givea general view of some important 
words which are found in the divine oracles, is one 
principal object of these illustrations. In them we 
have taken the liberty to quote from a number of Lex- 
icons and Dictionaries, which we conceived the most 
proper way of giving the natural signification of the 
terms that required to be illustrated. Tho we con- 
suler them the best and most impartial of human au- 
thorities, we do not produce them as infallible guides. 
By a comparison from different sources, lexicographi- 
edt as well as scriptural, no doubt, the true signification 
of most terms may be satisfactorily obtained. In under- 
standing scripture, it is evident much depends ona 
due understanding of the literal meaning of its terms. 
This is our primary object. For the most part few 
inferences are drawn. ‘These are left for the judg- 
ment and good sense of the reader to make and ap- 
ply as shall appear to him most proper. In this num- 
ber we introduce two words, which have occasioned 
nearly as much dispute as any two in the Bible. 
To baptize, baptism. : 
The answerable Greek words are 6anrGa (baptizo,) 
Ganticua (baptisma,) and Barrvoucs’ (baptismos.) 
Barta, baptizo, mergo, abluo, lavo.—Scureve.ivus. 
The definition of these Latin words are taken from 
Entick’s Dictionary, because they are more brief, yet 
as fully to the purpose. 
Baptizo, to baptize. 
Mergo, to put under water, to immerse, to dip, duck, 
or plunge ; to sink, todrown, to overwhelm, to 
ruin, to destroy, to involve. 
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Abluo, to wash elean, to wash away; to purify, te 
blot out, to remove, te atone. 

Lavo, to wash, wash away, to bathe, to besprinkle, te 
expiate or atone for. 

In the above definition of Latin words, the whole 
are copied, not because they are all thought applica- 
ble to the subject of baptism ; but with a view to af- 
ford the whole materials of lexicographical authority*, 
that the reader may choose that which appears the 
most proper. ‘The following definition of éaardw 1s 
from Parkhurst’s Lexicon.) 

1. To dip, immerse, or plunge in water. But in the 
New Testament it occurs not strictly in this sense, 
unless so far as this is included in the sense 2 and $ 
below. 

2.Banref ouae( baptizomai) Mid. and Pass,to wash oneself, 
be washed, wash i. e. the hands by immersion, or 
Wipping in water. : 

3. Ho baptize,to immerse in, or wash with water in 
token of purification from sin, and from spiritu- 
al pollution. 

4. To baptize, asthe Israelites were into Moses in 
the cloud and in the sea,—occurs 1 Cor. x. 2. 

5. In a figurative sense,’ To baptize with the Holy 
Ghost. 

6. Figuratively, to be immersed or plungedin a 
flood or sea, as it were, of grievous afflictions and 
sufferings. 

The Greek 6arzfe besides being anglicized by the 
verb to baptize, in the translation of the New Testa- 
ment, is rendered 

‘To wash, Mark vu. 4, except they wash, they eat not > 
Luke xi. 38, not first washed before dinner. 

The above seems to be an ancient meaning of the 
word. It is used in the Septuagint, where the English 
is fo dip. 2 Kings, v. 14, and dipped himself seven 
times in Jordan. The answerable Hebrew ‘au 





* As found in the aforenamed authors, Schreyelius and Ea-. 
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(thebel*) to dip, immerse is frequently rendered by 
other Greek words in the Septuagint, and by words 
of a similar signification in our common English Bible. 
Bagrifw is used in Isaiah xxi. 4, end answers to the 
Hebrew nyo (bot) to terrify, affright. “My heart 
panted ; fearfulness affrighted me.”t These two 


~are the only places in. which the word is used in the 


Septuagint. It is said to be used a few times 
in the other Greek translations of the Old Testament. 
From the various translations of 6asr:%o, in the Old 
and New Testaments, we gather the following ; to 
baptize, to wash, to dip, to affright, to overwhelm. 
Baxrioua, 1. ln immersion, or washing with water. 
2. Baptism or immersion in grievous and over- 
whelming afflictions and sufferings. Parkuurst.. 
This word is always translated baptism. 
Bawtiouos, An inmersion or washing in water. 
PARKHURST. 
Translated 
Washing, Mark vii. 4,as the washing of cups, and 
pots, brazen vessels, and of tables; vil. 8, as the 
washing of pots and cups ; Heb. ix. 10, in meats, 
and drinks, and divers washings. 
Baptism, Heb. vi. 2, of the doctrine of baptisms. 
‘These are all the places in which this word 6aaziop05 
is used in the New Testament, According to the dif- 
ferent passages of scripture on this subject, we find 
there is a baptism with water, a baptism with the 
Holy Ghost, a baptism into Moses in the cloud and 
in the sea, a baptism of suffering, and a baptism or 
washing of the hands, cups, pots, brazen vessels, and 
tables. ‘The verb 6axz.2o is used in the New Testa- 
ment 74 times; 6aerispa, 223 and Bawreonos, 4. Their 
applications and modifications are various, as the 
reader will easily discern from a general view of the 
subjects to which they are applied. | 


* Rendered into our letters asin former numbers, without 
any regard to the points. 

t A certain translator renders the Greek, ‘*My heart is be- 
wjldered, transgression orerwhelmeih me,” 
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From the Philadelphia Union. 


TENDENCY OF GAMBLING EX£MPLIFIED RY STRIKING 
EXAMPLES, 

We had determined not to communicate the fol- 
lowing facts; but the spirit of gambling which has 
been excited by the late races at Washington, renders 
it proper that they should be known. 

Not many months since, a young man went fo one 
of our sister cities, to finish his professional studies, 
and falling in company with gamblers, was ina short 
time stripped of all his money. Distant from his 
friends, and deprived of the means of supporting him- 
self in the style in which his equals and associates 
lived, he stole a quantity of bank notes, was detected, 
and is now in prison, as we understand, waiting for 
trial. He was of a very respectable family, which by 


one act he has disgraced, and by the same act he has _ 


probably ruined himself. 

In another city, a young man arrived at a certain 
house with a large sum of money, which it is believed 
he soon lost at play. He made an attempt to supply 
his wants from the trunk of a fellow-lodger, but was 
detected ; and before the peace officer, who was sum- 
moued, could arrest him, the unfortuuate young man 
seized a pistol, and shot himself through the body. 

Now it does not follow that every man who makes 
a bet, or who engages in a game of chance, will thence 
be necessarily driven to robbery, and thence to 
self-murder; but the question is, whether the spirit 
of gambling is not very pernicious to the commanity, 
and whether itshould not be carefully guarded against. 
So violent is the passion for this amusement, when 
it once takes possession of a man, not either health, 
nor rest, nor fortune, nor character, nor wife, nov 
children, nor friends, are regarded. All are taken on 
a single throw of dice, or a horse race. Nor let any 
one flatter himself that he has self-command enough 


tosay, “Thus far will I go,and no farther.” Ubsta. 
' principiis.. Gambling produces in its infatuated vota- 
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ries, a species of: excitement, for which neither busi. 
ness nor rational amusement can afford a substitute. 
The vicissitudes give a play to the mind; the hope 
of recovering losses leads to large stakes, till finally 


desperation produces madness, crime, and murder. 
We appeal to lunatic asylums, pocy houses, and peni- 


tentiaries for our proofs. 





—— 


‘A SIN UNTO DEATH.’ 

This we find in first of John, v. 16; “If any man see 
his brother sin a sin which is not untodeath, he shall 
ask, and he shail give him life for them that sin not 
unto death. ‘There is asin unto death: Ido not say 
that he shall pray for it.’ 

This passage, among others, is considered by some 
a strong objection to the salvation of all men. We 
find, however, that some of the most enlightened who 
hold the doctrine of endless misery, give this sin wnto 
death quite a different interpretation. The veader 
undoubtedly wili be. pleased with the following ex- 
tract from the Commentary of the learned Dr. Adam 
Clarke, who notwithstanding he was an advocate for 
the endless misery of the wicked, does not seek to en- 
list this passage in its favor. 

“This,” says he, “is an extremely difficult passage, 
and has been variously interpreted. What is the sin 
not unto death, for which. we should ask, and life 
shall be given to him that commits it ? And what is 
the sin unto deathtor which we should not pray ? 

“I shall note ‘three of the chief opinions on this 
subject. . . 

1. It is supposed that there is an allusion to a dis- 
tinction in the Jewish law, where there was nnin> maxon 
chatah lemothah, “asin unto.death;?? and nny: xb neon 
chatah lo lemothah, “a sin not unto death ;” that is, 
1. A sin, or transgression, to which the law had as- 
signed the punishment of death, such as idolatry, in- 
cest, blasphemy, breach of the sabbath, and the like. 
And, 2. Asin not unto-death, 7. e. transgressions of 
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ignorance, inadvertence, &c. and such as, in their 


own nature, appear to be comparatively light and 
trivial. That such distinction did exist in the Jewish 


synagogue both Schoettgen and Carpzovius have 
proved. ; ot of 

2. By the sin not unto death, for which intercession 
might be made; and unto death, for which prayer 
might not be made; we are to understand transgres- 
sions of the civil law of a particular place, some oi 
which must be punished with death, according to the 
statutes ; the crime admitting of no pardon: others 
might be punished with death, but the magistrate had 
the power of commuting the punishments, i. e. of 
changing death into banishment, &c. for reasons that 
might appear tohim satisfactory ; or at the interces- 
sion of powerful friends. To intercede, in the former 
case, would be useless, because the law would not re- 
lax; therefore, they need not pray for it: but inter- 


cession in the latter case might be prevalent, therefore © 


they might pray; and if they did not, the person 
might suffer the punishment of death. This opinion, 
which has been advanced by Rosenmuller, intimates, 
that men should feel for each others’ distresses, and 
use their influence in behalf of the wretched ; nor ever 
nbandon the unfortunate, but where the case is utterly 
hopeless. - 

3. Lhe sin unto death means a case of transgression, 
particularly grievous backsliding from the life and 
power of godliness, which God determines to punish 
with temporal denth ; while at the same time He ex- 
tends mercy to the penitent soul, the disobedient 
prophet, 1 Kings, xiii. 1—S2, is, on this interpretation, 


i case in point: many others occurin tie history of 


the church, and of every religious community. ‘The 
sin not unto daath is any sin which God does vot choose 
ihento punish. ‘This view of the subject is.that taken 
by the late Reverend J, Wesley, in a sermen, institut- 
cl 4 Ca-l to Backsliders—W oxxs, Vo}. X. page 9, 
‘1 -do not think the passage has any thing ta de with 


. vWhatis termed the sin against the Holy Ghost; much 
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less with the Popish doctrine of purgatory ; nor with: 
sins committed before and after baptism, the former 
pardonable, the latter unpardonable, according to some 
ofthe fathers. Either of the last opinions (viz. 2 and 
3) make a good sense; and the ferst (1) is not unlike- 
ly ; the apostle may allude to some maxim or custom 
in the Jewish church, which is not now distinctly 
known. However, this we knew, that any penitent 
may find mercy through Christ Jesus ; for through him 
every kind of sin may be forgiven to man, except the 
sin against the Holy Ghost ; which I have proved 


no man can now commit.—See Note on Matt. xii. 
$1, 32.”” 


AN EXAMINATION OF ELDER PUTNAM’S VIEWS OF THE 
CHARACTER OF CHRIST. 
No. 1. | 

[t will be recollected that in the 3d No. of this vo- 
lume of the Christian Repository, we offered a few 
remarks on the Life of Elder Putnam, as published 
by himself, at Woodstock, the last year. In those re- 
marks, we confined ourselves mostly to what he had 
written in relation te the doctrine of universal salva- 
tion. He has occupied in his book one long chapter, 
on the subject of the character of Christ. We now 
propose to examine his principal arguments on_ this 
subject, and his remarks upon the most important pas- 
sages he has there introduced. He appears very 
sanguine on the subject of the Trinity, and yet, in 
some respects, peculiarly cautious. Altho he some- 
times mentions the dental of the Trinity as a very e- 
gregious error, he is careful enough to keep aloof from 
the least attempt to do away the absurdity of the 
mystery. Of course he has never undertaken to tell 
us how three persons can form but one being, nor do 
we recollect that he has ever intimaated that Jesus 
Christ is the Father, or the Father is Christ; but en- 
deavors to maintain that Jesus possesses every attri- 
bute of the Father in equal perfection, and of course 
that he is the very God. _ 
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lt is to be remembered that in the late conversion 
of this man, which we mentioned in our other piece, 
he returned from the sentiments of his earlier years, 
to embrace this doctrine. He says, “I had made ma- 
ny objections to the Trinitarian hypothesis, beeause it 
embraced incomprehensibles ; but I not only found 
my system embraced what was incomprehensible, but 
absurd. I found it exceedingly difficult to con- 
ceive of a being standing at an equal distance, from 
the infinite God, and from finite man at the same time. 
I could not but know that the space between God and 
man was infinite, and hence [ must know, that if 
Christ be less than Jehovah, he must be infinitely less, 
altho ever so many degrees greater than man. If I 
imagined my Savior as many degrees superior to the 
highest angel, as that angel is superior to man, and 
still made less than Ged, he would be infinitely less. 
But if this be the character of the Savior ; if he be at an 
infinite distance from God, how can he be a day’s 
man betwixt us and him that he might lay his hand up- 
on us both.* How can he be a mediator between God 
and mant, if he be ata greater distance from God in 
his capacity, than the smallest insect is from the high- 
est created being in the universe ? How can he be our 
advocate with the Father ?¢ These were. important 
queries, and appeared; insolvable. It appeared to me 
that such a Savior (if it be proper to call him a Sa- 
vior) is in no respects. better qualified to save thana 
mere man; for altho he may be an indefinite number 
of degrees greater, yet being finite, he is as much 
dependent upon God. for his existence and happiness, 
as any angelor man. Indeed I was led to think, that 
if this were all the Christ I had, I might a$ well be 
without any, for there appeared to be nothing left but 
a name; and hence the words of Mary have often oc- 
curred to me; “They have taken away my Lord, and 
I know not where they have laid him.’ ” 

Thus Elder P. undertakes to give us an account of 


* Job ix. 33, +1 Tim. ii. 5. $1 Johnii. 1. 
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the laborof his mind, while coming from a disbelief 
of the Trinity, to embrace the doctrine. His prin- 
cipal difficulty in opposition to the Trinity appeared 
to rise in his imind, from the inability of an Savior 
short of the Supreme God, to effect the salvation of 
mankind. This difficulty, we are prepared to say, 
arose from misconceived notions of the divine law, 
and improper inferences from the nature of sin. The 
qyhestion, how can Christ be our advocate with the 
Father ? he reckons among the insolvable, as well as 
important queries. The idea we gather from this, is 
that Christ could not intercede to the Father, in such 
a mainer as to be kindly received, unless he be equal 
to God himself. It seems a little singular to us, that 
while Elder P. was laboring under these embarrass- 
ments, it did rot occur to his mind that the same ob- 
jection equally iies against every prayer and interces- 


sion that ever was made by mortal man. We are in- 


formed by the Apostle that the law “was added be- 
cause of transgressions, till the seed should come to 
whom the promise was made, and was ordained by an- 
vels in the hand of a mediator.” Gal. tii. 19° Does 
any one suppose that this mediator between God and 
the people was Christ? He is twiee called the media- 
tor of the new covenant; but the Jaw was another 
covenant. Moses declares to Israel, saying; “I 
stood serweeEn the Lord and you at that time, to shew 
you the word of the Lord: for ye were afraid by rea- 
son of the fire, and went not up into the mount.” 
Deut. v. 5. If the Elder could not satisfy his own 
mind, how Christ could be a mediator between God 
and men in any thing short of his possessing the real 
divinity, here isa question for Elder P. to solve, con- 
cerning the mediatorship of Moses between God and 
the Israelites, in whose ‘hand’ was the law, which Mo- 
ses himself calls a covenant in the 2d and 3d verse of 
the 5th chapter, from which we have quoted. He 
will not plead that Moses was equal to God himself. 
Did we suppose it tobelong to the office of Media- 
tor to pacify the wrath of an infinite God, Elder P.'s 
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plea might be a good one. Nothing less than infinity 
could placate infinite wrath. But if he supposes the 
Deity inexorable, and nothing short of an infinite Sa- 
vior can approach him, or manifest his goodness, he 
may complain that there is nothing left of a Savior 
but a name, according to his former views, and the 

resent views of many of his brethren ; but his com- 
plaint would look to us like a distrust in the mercy of 
our heavenly Father. The notion that no finite being 
can intercede with the infinitely merciful God, is very 
carefully embraced and cautiously treated by the Ro- 
man Catholics, who direct their prayers to the Virgin 
Mary, and beg her to intercede with her Son in their 
behalf. : 

Elder P. very frequently mentions the divinity of 
Jesus Christ, as something which he formerly denied, 
and which many Christians now deny, by which we 
understand his absolute Deity or Godhead. We like- 
wise noticed in a few places “the divinity of the 
scriptures.” He weuld not allow us to apply the term 
divinity to Christ, unless we admit his equality, iden- 
tity, and co-eternity with the Father. Does he mean 
we should understand by the divinity of the scrip- 
tures, that they were uncreated, unmade? We think 
not ; and yet he speaks of the divinity of the scrip- 
tures and the divinity of Jesus Christ. He does not 
say but what all Christians hold the former, but the 
latter they deny, unless they embrace the Trinity. 

Elder P. observes further on the labor of his mind, 
in the following language: “On mature deliberation, 
I think I have discovered one principal cause why I 
embraced those ideas of the Savior, which I have since 
considered erroneous. It consisted in assigning 
to reason the office of judge, to decide what might be 
received as truth, or what might be rejected as error. 
‘ I did not intend, by any means, to reject the scrip- 
tures as not being entitled to divine origin; but 
found myself, ere I was aware, pursuing a course that 
would tend to invalidate their testimony, unless the) 
19* 
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could be made to speak agreeably to what I had term- 
ed the voice of reason.” 

One would suppose by these remarks, that he would 
receive almost any doctrine on the authority of reve- 
lation, whether it be reasonable or unreasonable ; or 
that he would lay reason altogether aside in the inter- 
pretation of scripture. On turning to his next page, 
we find him expressing the use of reason, as we con- 
ceive,ina very proper manner. He thereesays, “The 
great truths of the Bible are addressed to our reason, 
by which we are enabled to receive them, from the 
evidence which they attach to themselves, as being 
of divine origin. We are also by the proper use of 
reason, enabled to understand their testimony upon 
the various subjects to which they refer.”’ 

After these preliminary remarks, Elder P. pro- 
ceeds to substantiate the doctrine of the Trinity, by 
introducing, and endeavoring to maintain three propo- 
sitions. 

“The first reason,” says he, “which I would offer to 
substantiate the idea that Christ is truly God, is, the 
same appellations which are givento the Father, are 
also applied tothe Son. Under this head he first 
mentions that the term God is applied to Jesus Christ 
as well asthe Father, and refers us foran example to 
John i. 1, and Heb. i. 8. Did the term God admit of 
but one application, we acknowledge this argument 
would have weight; but when we consider that the 
scripture calls them gods to whom the word of God 
came, and that God himselfsays to Moses, “See I have 
made theea god to Pharaoh, and Aaron thy brother shall 
be thy prophet,” it strikes at the very root.. God’s 
calling Moses a god did not make him equal with him- 
self, in the estimation of any Trinitarian whatever ; 
therefore, Jesus being called God, does ‘not prove his 
equality with the Father. Besides in Heb. where he 
is called God, he is represented as having a God, 
“Therefore God, even tuy God.” Allowing Jesus to 
be one of the Trinity, and anointed with the oil of 
gladness above his fellows, as the Apostle states, it 
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proves too much for a Trinitarian, in that it makes 
him more than equal with the Father and the Holy 
Ghost. Should any Trinitarian endeavor to accom- 
modate the passage by making any other beings than 
the Father and the Holy Ghost the equals with Christ, 
he invalidates his own system; but a Unitarian may 
consistently do it. 

Elder P.’s next word is Lord or Jehovah applied to 
the Son. Unfortunate for his theory he has quoted no 
passage in which the word Jehovah is found. This 
term ¥s not found in the New Testament, nor is the 
word Lord always a translation of it in the Old. In 
vain do we search for it in Ps. ct. 26, the passage quot- 
ed in Heb. 1. 10, which he has givenas an instance of its 
occurrence. ‘The word Lord has so many applications 
in scripture, which are visible to every observer, that 


it is deemed unnecessary to offer any remarks on the 
Elder’s observation upon it. 7 


The name | AM, by which God made himsel 
known to the Israelites, Elder P. endeavors to show is 
applied to Christ in the New Testament ; in consid- 
eration of which he would argue his equality with the 
Father. We have before shown that the same names 
applied te different beings do not prove them to be 
exactly the same. But if the contrary were true, we 
need only to remark here that the phrase I am is 


never applied to Christ in the New Testament, as a 
proper name, nor in any other way, than we find it ap- 


plied to any agent whatever. : 

“The term Atmicuty,” says Elder P. “is applied 
to Jehovah in the Old Testament frequently, and in 
the New Testament it is applied to the Son of God.” 
He then refers us to Rev. 1.8; ch. xv. 3, compared 
with ch. i. verses 11,17: and ch. ii. 8. 

On examining these passages, which are the only 
ones'on which he could pretend to found the above 
assertion, itis not clear to us that the assertion is sup- 
ported. The passage in Rev. i. 8, is the only one that 
appears to favor the assertion at all. Several consid- 
erations which we gather from the context, render 
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the truth of this appearance extremely doubtful. The 
book of Revelation is introduced with these words ; 
“The Revelation of Jesus Christ which God gave 
unto him.’? The reader will here please to notice 
that God is here mentioned as the agent in giving the 
revelation, and Jesus Christ the recipient ; then “he 
sent and signified it by his angel unto his servant 
John.” The Father and the Son are here distinct] 

specified in their important offices in relation to this 
vision. John, in his salutation to the churches, pre- 
serves this distinction, as we find by examining the 
4th and 5th verses. “John to the seven churches 
which are in Asia; Grace be unto you; and peace, 
from him whichis, and which was, and which is to 
come ; and from the seven spirits which are before his 
throne ; and from Jesus Christ, who is the faithfu! wit- 
ness,” &c. Had Jesus been included in the idea of 
Him which is, and which was, and which is to come, 
we have reason to believe his name would not have 
been distinctly mentioned as another. The 7th verse 
of this chapter, no doubt, refers to Jesus ; “ Behold he 
cometh with clouds.” The 8th verse changeth from 
the 3d person to the first, which naturally introduces 
the primary agent of the vision, namely the Father, 
who was mentioned in that capacity in the first verse. 
“J,” (not he, as in the preceding verse, but another) “I 
am the Alpha and Omega, the beginning and the end- 
ing, saith the Lord,which is,and which was, and which is 
to come, the Almighty.”? The celebrated Griesbach 
adds God to the word Lord, which makes the text 
read, “saith the Lord God,” &c. If this passage ap- 
plies to Jesus Christ, we can discern no justifiable 
reason why the preceding verse, which evidently re- 
fers to him, was not introduced in the first person. 
Had it said, “Behold | come with clouds.” instead of 
he cometh with clouds, it would have afforded quite 
an argument in Elder P.’s favor. But the point which 
he has here resumed, certainly stands on very preca- 
rious ground, and should we admit it might possibly 
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be true, he plainly has more than barely a balance of 
evidence against him. 

Among the many remarks, by which he has endeav- 
ored to strengthen himself in this subject, the follow- 
ing are worthy of particular notice. “I have not,” says 
he, “considered the truth of the proposition under 
censideration, to rest merely on Christ’s being call- 
ed God, Lord, &c. knowing that there be gods many 
and lords many; that these terms are frequently 
applied to men, called to act in God’s stead, or as his 
messengers; but I have endeavored to ascertain the 
meaning of tzese terms by their adjuncts, and the 
connection in which they are found. I have noticed 
that Christ is not simply called God, Lord, &c. but 
that Gop by whom the worlds were made; that Lorp 
who in the beginning laid the foundations of the 
earth ; that he ts Lorn of all, Lorv of life and glory ; 
Lorpv of Lords. Now he that builds all things is 
God. Is it not therefore evident that Christ is God ? 
If he be the I AM, the only Savior of whom it is 
said, neither is there salvation in any other ; if he be 
the Alpha and the Omega, the first and the last, the 
Almighty, can he be lessthan Jehovah fF” 

Here we come to one of the Elder’s strong holds, 
and unfortunate for his views, almost all these ex- 
planatory adjuncts we have already shown do not 
maintain the position to which he has applied them. 
He says, he finds Christ to be that Gop by whom the 
worlds were made, alluding to Heb. i. 2. By a recur- 
rence to the Greek text, we learn that these worlds 
are not systems of the universe, but ages, periods, or 
periodical dispensations. The same word is translated 
ages in Eph. ii. 7, and iii. 21. The Greek word nat- 
urally denotes duration of time ; but it has other fig- 
urative significationus. Elder P. further says, Christ is 
that Lorn who in the beginning laid the foundations 
of the earth ; but we have not found it so, tho we ex- 
amined the words of the apostle end the psalm 
trom which the passage was akin For Christ to be 
* J.onp of all, Lorn of lite and glory, and Loxp oft 
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lords, is.not at all inconsistent with his mediatorial of- 
fice as a redeemer, and his character as the Son of God. 
Elder P. proceeds, “Now he that built all things is 
God. Is it not, therefore, evident that Christ is God ?”’ 
W hata syllogism this! with only one proposition! Where 
has he proved that Christ has built all things, so that 
the conclusion should be unavoidable?) We can offer 
the Elder a stronger syllogisin than his, and yet the 
conclusion shall be fallacious. See Heb. iii. 4. “Eve- 
ry house is built by some man; but he that built all 
things is God.” Conclusion. Every man that builds 
a house is God. Had the Elder proved that Christ 
had built every house or all things that the Father has 
built, still it must be explained in what sense he has 
built them, or the argument will hold as good in favor 
of the deity of manasof Christ. Possible or doubtful 
conclusions are by no means calculated to carry con- 
viction to the mind. Give us a few unavoidable ones, 
and our subject is put to rest for ever. 

“Another reasen,” says Elder P. “which has occur- 
red to me in favor of the divinity of Christ is, that all 
the attributes of Jehovah are ascribed to him.” He 
then proceeds te show that omniscience, divine power, 
omnipresence, eternity, and divine henors or worship, 
are ascribed to the Son as well as to the Father. ‘to 
show that Christ possesses omniscience, he quotes the 
following passages.—“In whom are hid all the treas- 
ures of wisdom and knewledge.”? ‘He knew all men 
and needed not that any should testify of man; for 
he knew what was in man.” “AIL the churches 
shall know that [ am he which searcheth the reins and 
hearts, and I will give unto every one of you ac¢ord- 
ing to your works.” I[t must clearly appear that 
Elder p. has extended the meaning of these passages 
beyond their original design, when we call te mind and 
compare the testimony of Jesus himself. See John 
v. 19, 20,21. “Then answered Jesus and said unto 
them, Verily, verily, I say unto you, The Son can de 
nothing of himself, but what he seeth the Father do: 
for what things soever he doeth, these also doeth the 
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Son likewise. For the Father loveth the’Son, and ~ 
sheweth him all things that himself doeth; and he 
will shew him greater works than these, that ye‘may 
marvel.” “For as the Father raiseth up the dead and 
quickeneth them, even so the Son quickeneth whom 
he will.”” The doctrine of Christ’s omniscience is di- 
rectly opposed by his own word, in Mark xiii. 32. “Bat 
of that day and that hour knoweth no man, no, not the 
angels which are in heaven, neither the Son, but the 
Father.’ When we consider that all things are given 
unto Christ, which gift destroys the idea of his pos- 
sessing them from all eternity, we understand by his 
having all the treasures of wisdom and knowledge, 
those treasures of wisdom and knowledoe which are 
needful to communicate to man, and” which dis- 
tinguish him as the Son of God. The words may 
be well accommodated to this sense, and, indeed, to 
understand tiiem to comprehend the idea of omnis- 
cience, would be to the violation of the meaning of 
other express testimony. We may, therefore, eon- 
sider this a good rule of interpretation, that what a 
text may mean without violating the natural import of 
its language, and what it must mean as limited or ex- 
plained by other express testimony, must be the true 
sense of the same. 

Elder P. quotes the words of Christ te prove his 
emnipresence, “where two or three are gathered toge- 
ther in my name, there am I in the midst of them; Lo, 
Tam with you alway, even unto the end of the world.” 
It seems our friend P. must labor under some very 
peculiar embarrassment, to suppose these passages 
maintain the omnipresence of Jesus Christ. St. Paul 
speaks to his brethren of being absent in body, but 
present in spirit. What would people think, if we 
should undertake to shew that St. Paul in his divine 
nature was omnipresent, but in his human nature, 
confined to a little spot? Is it not much more reason- 
able to suppose Christ was, and is, with his disciples 
by the divine energy of his spirit, and the power of his 
doctrine, than to conclude he meant to promise a lite- 
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ral presencer His expressions, we may safely say, 
are not clear in favor of wnat Elder P. quotes them. 
« “Divine honors or worship,” says Elder P. “is as- 
cribed to the Son, as well as to the Father, and un- 
doubtedly for the reasons already offered ; because 
he is possessed of the same attributes It is written, 
“Thou shalt worship the Lord thy God, and hit only 
shait thou serve;”? but it is also written, “That. all 
men should honor the Son, even as they honor the 
Father.”” Worship sometimes means obeisance or 
respect offered to man, and it is probable that in some 
instances where persons are said to worship Christ, 
they were ignorant of his divine nature.” 

. The reader will perceive, that we hardly need to 
offer any argument on the above, as our opponent has 


offered us the ground himself, which is calculated to 
weaken the position he has taken... That all men 


should honor the Sen, even as they honor the Father, 
no more proves the Son to be the Father, than man’s 
being perfect (Matt. v. 48) even as his Father in 
heaven is perfect, proves his. being the Father, or 
proves that he possesses attributes of equal magni- 
tude with the God of heaven. Man may be perfect as 
God by imitating his communicable perfections, in 
manner but not in degree. The only Lorp Gop is the 
high and holy above all intelligences. 

W iat Elder P. has written of the eternity of Christ 
and his possessing divine power, we have not particu- 
lariy noticed,because we conceive there is little in it to 
oppose. The former he rests on the ambiguous phrase, 
forever; to the latter we have no objection in the 
sense in which we understand the terms. 
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REMARKS ON REV. XXII. LI. 

‘He that is ujust, let him be unjust still: and he 
which is filthy, let him be filthy still ;sand he thats 
righteous, let him be righteous still; and he that is 
holy, let him be holy still.” 

This is another passage among the number, which 
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are used to confute the faith of universal salvation. 
Perhaps it is as frequently employed for this purpose, 
as any other passage whatever. It may, therefore, 
justly call forth, at this time, a few remarks. 

At has long been a sentiment in which many acqui- 
esce with undoubting submission, that the day of judge- 
ment will close with the sentence of endless and unal- 
terable woe on the heads of a great portion of the hu- 
man family, while the smiling approbation of heaven 
will forever illume the blest abodes of the selected 
and happy portion of our race. The above passage is 
supposed to refer to that period, when the wheels of 
old time shall have ceased to roll, and the slumbering 
nations awaked from their dusty beds; when every 
dark cavern and hidden depth of the ocean shall have 
been drained of human relics; and whey the desti- 
nies of all will be fixed in eternity. 

To show that the text does not support this idea, it 
is only necessary to observe, that it does not stand 
connected with passages that can reasonably be 
applied tosuch a period ; allowing the scriptures to 
maintain it according to the common idea of the future 
day of judgement. We may alsonotice again, that 
there is nothing in the text which necessarily imports 
an endless duration, either of injustice, filthiness, righ- 
tegusiness, or holiness. 

Leaving each one to interpret the description of the 
new Jerusalem, begun in the 2ist chapter, and con- 
tinued in the 22d, according to his own understand- 
ing, the reader, by carefully attending tothe subject, 
will perceive that this description ends withthe fifth 
verse of the last mentioned chapter. Notice, for in- 
stance, the preceding verse, “And he saith unto me, 
Seal not the sayings of the prophecy of this book ; for 
the time is at hand.” Should we unite this passage 
in prophetic history to the future day of judgement, 
admitting the common sentiment of a fixed state at 
death, the book may as well be sealed as otherwise ; 
for it would be too late to benefit a single soul. All 
the verses from the 6th to the end of the chapter, ap- 
20 
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pear to be closing remarks on the subject of the pro- 
phecy, but not at all calculated to continue it, as the 
subject of prophetic history. 

_ As it respects duration, we only find in the text the 
little word still, which signifies yet or longer. Toillus- 
trate the use of this word, we introduce the following 
passages: John vii. 9; “When he had said these things 
unto them, he abode still in Galilee.”* Acts xv. 37; 
“Notwithstanding it pleased Silas to abide there still.’ 

That the text under consideration is applicable to 
the present state of man, is made evident by compar- 
ing it with some others of a similar natere. We no- 
tice a like expression in the words of God to the pro- 
phet Ezekiel. “But when I speak with thee, I will 
open thy mouth, and thou shalt say unto them, Thus 
saith the Lord God, He that heareth, let him hear, he 
that forbeareth, let him forbear; for they are a re- 
bellious house.”’ Chap. iii. verse 27. To suppose the 
Lord was altogether indifferent whether the people 
gave attention to the words of the prophet or not, 
would be putting an interpretation to the passage 
which few people would be willing to adept. Nor 
have we reason to believe that we are under any such 
necessity fram the manner of its phraseology. No 
doubt the idea is merely prophetic, that some would 
hear, and some would forbear. The reason which is 
given to the prophet, is calculated to justify this in- 
terpretation ; for they are a rebellious house. Ano- 
ther passage of this description is found in 1 Cor. xiv. 
88. “But if any man be ignorant, let him be igno- 
rant.” To account this expressive of a wish, would 
be to oppose the manifest sentiments of the apostle. 

It could by no means accord with the many expres- 
sions of his love of mankind, and his great zeal in 
the cause of the Redeemer. But if we may understand 
this imperative form, as expressive of simply the fu- 
ture tense, as we have reason to believe, in some in- 
stances we may, the true sense of the passage is ea- 
gily obtained. 

lt is always requisite that we attend to the connec- 
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tion in which we find a passage, and to the nature of 
its subject, to discover its real meaning. From these 
considerations it is hoped, some light is thrown on 
the passage of our present discussion. 
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NOTICE OF A-PAMPHLET, ENTITLED, TH® ERRORS OF 
UNIVERSAL SALVATION REFUTED, IN A SHORT AND 
COMPREHENSIVE ESSAY. BY JOSHUA WADE. 

'Phis is an octavo pamphlet, containing 104 pages, 
and appears only remarkable for ignorance and fan- 
aticism. The author dates his preface, Bertin, 21st 
of January, 1821 ; but the printer has been suffi- 
ciently careful to conceal his own name and the name 
of the place from which the book was issued. To the 
generosity of some unknown, and poem well 
meaning person, we are indebted for the book, who 
recently deposited it in a school house in this town, 
undoubtedly for a warning to poor Universalists. 
“Much amlenee? says the writer, “isdue to the me- 
rit of those who in a high and elegant style have 
made discoveries of things, which are concealed from 
the illiterate; yet it must be acknowledged, such 
sublimity of thought as a general thing, cannot be- 
come so extensively useful to the vulgar, as that 
which is more simple, and better adapted to a low 
capacity.”” Mr. Wade appears to give us to understand 
that he is capable of appreciating “the merit of those 
who ina high and elegant style have made discéve- 
ries of things, which are concealed from the illite- 
rate,’ and the wonderfal faculty of ie “such 
sublimity of thought to the vulgar”’—<to a low ca- 
pacity.” Notwithstanding we are “not to be surpris- 
ed at any inelegancy as it respects a grammatical 
construction ; as tt must appear, the author can lay 
no just claim or pretension to the polish of mental 
improvement.”” We read the preface of this work 
through, and were fully of the author’s opinion, that 
he could “lay no just claim or pretension to the pol- 
ish of mental improvement ;” nor were we “surpris- 
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ed at any inelegancy as it respectsa graminatical cou- 
struction.” We read his whole work through, and 
when we closed the book, we were not at all aston- 
ished. that “sin and righteousness cannot agree to 
cohabit together.’”* 

We frequently meet with prefference, opperation, 
ballance, attonement, attrocious, United States is the 
greatest political preacher—she has been preaching— 
she has taught—she has gained, him———will be as cer- 
tain,—him——contradicts, counteracts, or alters his 
testimony, &e, &c. &c. We thought when reading, we 
would surely lash the printer for some of it, did we 
but know who he was; but the probability is, he has 
had a task sufficiently hard for his patience, and aware 
of what he was engaged in, has cautiously concealed 
his name. 2 

This writer insists much on the force of what he 
eulls “the unpardonable sin,”? and “the sin not to be 
prayed for,’ which is nearly all he pretends to urge 
against universal salvation from the scripture. Shouid 
we carefully look, he will find there is nosin it the 
Bible which is called unpardonable. The blasphemy 
against the Holy Ghost to which he alludes, has been 
shown by many writers to have reference to particu- 
iar periods which are of a limited nature. It is gen- 
erally conceded that those sinners are few, in com- 
parison with the whole human race. Those who 
wish to urge their certain endless misery, ought to 
be willing to admit, that all others will as certainly be 
forgiven, according to the literal construction of the 
passages that speak of it. But it makes the number 
of the damned too few to coincide with the views of 
any partial denomination among us. ‘The sin, not 
to be prayed for, is treated in a separate article in 
this number. 

We calculate to trouble the reader with but very 
few quotations from this work. The following is 
from the 13th page; “The doctrine of Universal Sal- 
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vation which we make the principal topic of our pres- 
ent consideration, has become very popular in many 

laces; and has called up the attention of the unbe- 
fieving world in a remarkable manner ; who are well 
pleased to embrace a system of religion, which will 
finally carry them to heaven, tho they should tive 
and die in their sins; without examining whether the 
truth of such a pleasing doctrine may not be disputa- 
ble ; which meets with such general approbation from 
the unbelieving world.” 

Notwithstanding the increasing popularity of our 
doctrine, this writer seems to flatter himself with 
much more success than any of his precursors. “We 
consider,” says he, “we have silenced the Universal- 
ists, and for that reason we are at leisure to attend to 
matters of more importance.” So we find in a 
pamphlet of 104 pages, to refute the errors of univer- 
sal salvation, after the work was accomplished, there 
was about 40 or 50 pages to be occupied with other 
matter !! The readers have so much extra, of which 
there was no notice given in the title page. ‘Thus the 
“carnal reasoning” of the Universalists is confounded 
by this champion of Calvinism. But we suspect the 
Calvinists themselves will not glory however at the 
shout of victory ; nor wreath his head with immortal 
laurels. Never did the Universalists multiply more 
rapidly, than at the present period. No less than six 
periodical works belonging to them, receive constant 
support, and are finding their way to every part of 
our country. We tell Mr. Wade and public, he has 
not accomplished his object ; thére is something yet 
for him to do. But before he appéars again as an au- 
thor, we advise him to study the rudiments of his own 
language. A little more logi¢ and rhetoric if lie wish- 
es to confute such carnal reasoning (of which he has 
much to say) would be vefy beneficial: A propér use 
of the gender and number Of fidwhs to a spiritual 
writer, or a writer on spiritual things, would be sume- 
thing of an ornaivent in this erlightened’ age. He 
may find himself a tax upon his learned: brethren, 
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should he again attempt to write by virtue of his spir- 
itual gift, and make such a wonderful display of ig- 
nerance and fanaticism. 

We are far from being offended, as our writer 
seems to suggest, would probably be the case ; and 
equally as far from apprehending, we shall be called to 
suffer severely in consequence of his work. Such 
publications, to be sare, may haye their use in the 
hands of the religious enthusiast, and place a stumb- 
ling block in the way of some feeble brother or sister. 
A crazy head may gather some of its contents, and a 
noisy tongue proclaim it tothe uninformed and preju- 
diced mind, with telerable success. But this is the 
most that we can anticipate from its influence ; and 
this :s the principal consideration that induced us to 
notice the work so much as we have. 


FROM THE CHRISTIAN PHILANTHROPISY, 
The following supposed refutation of the syllogisms which 


were published in our 28th No. appeared in a late Rhode- 
Island Intelligencer. 


“The writer who has taken the pains to construct 
this syllagistic reasoning, has done less, I apprehend, 
towards bringing the “controversy to an end” than he 
seems to imagine. This assuming of major terms as 
teue in a sense which belongs to the question at is- 
sue, because they may be true ina sense which does 
not, is a very fallacious mode of reasoning. In this 
way we see many easily prove that Christ is not a 
inan. For instance, no man is, or can be, a mediator 
between himselfand God. Christis the one media- 
ior between God and man. Therefore Christ was not 
a2 man, 

“No man can make an atonement for himself, nor 
become the propitiation for the sins of men. “By 
Christ we have received an atonement, and he is the 
propitiation for eur sims,” &c. Therefore Christ was 
not a mgn. - 
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éMan cannot be exalted so as to sit at the right hand 
of God ;—Christ is so exalted —Therefore Christ is 
not man. e 

“Man cannot be an advocate or intercessor with 
God for man. Christ is an advocate or intercessor 
with the Father for sinners. Therefore Christ is not 
a man. 

“Upon this parallel reasoning we may quote the re- 
mark, with the alteration of one word only, that, “It 
is therefore for “Unitarians,” to shew that the major 
propositions are not true, or give up the controversy.” 


RATIOCINATIUS. 


— ee 


From the Christian Philanthropist. 

Dear Sir,—Agreeably to your request, I send the 
following answer to “fatiocinatius.” His remarks 
are mere quibbles, and not a direct attempt to prove 
them false. Does he mean to prove that Jesus Christ 
was @ mere manf If not, his remarks are nothing but 
au evasion. We say that Jesus Christ was nota 
mere man—that he existed in “the bosom of the Fa- 
ther “before the foundation of the world.” (1 John i. 
18.) Letus come to the point. Who and what is 
Jesus Christ ? The scriptures declare him to be “the 
only begotten Son of God.” These words are emphat- 
ne a strongly imply that he is “the only begotten 
Son of God,” in a sense different from all other beings, 
from the highest angel to the lowest insect. Palpable 
contradictions cannot be true on both sides: The 
sreat Jehovah can inno sense be said to be “begot- 
ten.” It implies no contradiction to say, that be- 
fore the creation he begat or produced from himself a 
divine being, the “express image of his person”—wecan 
as easily conceive of this,as that he should speak the 
universe into existence. Jesus Christ isa divine be- 
ing, derived from and dependent upon the great Je- 
hovah, his Father. Jesus came and spake unto them, 
saying, “All power is given unto me in heaven and in 


earth 3” none but the Almighty God could give this 
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power to Jesus Christ. It was given to him; therefore. 
he derives his power from God. “For I came down 


from Heaven not todo mine own will, but the will of 
him that sent me.” (John vi. 38.) 

It implies no contradiction to say, that the great 
Father of every living spirit, foreseeing the lapse of 
Adam, should appoint bis “only begotten Son” to be- 
come the mediator between God and the fallen race of 
Adam, the mediator, and the executor of the Cove- 
nani of Grace. To accompiish the important end of 
redeeming and saving sinners, he assumed the “body 
prepared for him” in the womb of the virgin Mary— 
was born, lived, taught the doctrines and precepts, and 
performed the wonderful works and miracles in the 
gospel ; having revealed the will of God, he shed his 
“gracious blood” on the cross for the remission of 
sins, and became the “propitiation for our sins, and 


- not for ours only, but for the sins of the whole world.”’ 


It implies no contradiction to say, that Jesus Christ 
arose glorious from the grave, and ascended triumph- 
antly into Heaven. Jesus said unto Mary, “go unto 
my brethren and say unto them, I ascend unto my 
Father and your Father,to my God and your God.” 
“Him hath God exalted with his right hand to be a 
Prince and a Savior, for to give repentance to Israel, 
and forgiveness of sins.”? (Acts v. 31.) “This Jesus 
hath God raised up, whereof we are all witnesses, 
therefore nen by the right hand of God exalted and 
having received of the Father the promise of the Holy 
Ghost, he hath shed forth this which ye now see.” 
(Acts. 35 and 34.) See also Ephesians i. 17 to the 
end. “If any man sin, we have an advocate with the 
Father, Jesus Christ the righteous.” ‘Wherefore he 
is able to save them to the uttermost that came unto 
God by him, seeing he ever liveth to make interces- 
sion forthem.”? Does not Jesus Christ in the above 
passages distinguish himself as a person derived from, 
and dependent on his Father? Is it not his uniform 
language in all his discourses ? 

eask Ratiocinatius, was it a mere man who ex- 
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tsied in the “bosom of the Father” before the founda- 
tion cf the world? Certainly the great Jehovah did 


not exist in his own bosom. Was it a mere man that 
God appointed to be the mediator between God and 
the fallen race of Adam? Was it a mere man that 
shed his blood on the cross for the remission of sins, 
and became the “propitiation for our sins, and not for 
ours only, but for the sins of the world +” Is it a 


mere man that is by the right hand of God, is exalt- 
ed to be a Prince and a Savior for to give repentance 
to Israel, and forgiveness of sins? We say no—lt 
wes “the only begotten Son of God.’? ‘Trinitarians 
must therefore confess that they are Patripassents 
or Socinians in disguise. 

{ paid little attention to the syllogisms—I now ob- 
serve that if the major propositions in the syllogisms 
of X. Z. were erroneous in any sense, it lay with Ra- 
tiocinatius to point out the errors. I presume he felt 
himself unable, for they are self-evident. I now re- 
mark on his syllogisms : “No man can be a mediator 
between himself and God ;”’ the true “Christ is the 
one mediator between God and man.” We say that 
Christ was nct a mere man, but the only begotten Son of 
God, in a sense different from all other beings. It is, 
therefore, only a quibble upon the meaning of the word 
man, and is nothing to the purpose. “No man can 
make an atonement for himself, nor become the pro- 
pitiation for the sins of men.” This is true: “By 
Christ we have received the atonement, and he is the 
propitiation for oursins.’? ‘This is true; but the con- 
clusion does not follow, because Christ was not a mere 
man. This is therefore a mere evasion. “Man can- 
not be exalted, so as to sit at the right hand of God.” 
—This is not true ; the righteous will be exalted and 
placed at the right hand of Christ. “Christ is so ex- 
alted.”? ‘Therefore, the righteous will be so exalted 
as to sit at the right hand of God. “Man cannot be 
an advocate «rintercessor with God fer man.” If this 
is true, why do the orthodox pray so earnestly for the 
conversion of Unitarians, and for success to Mission- 
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aries ? Is not praying interceding with God to bestow 
his blessings on those for whom we pra 
U 


? 
NITARIUS. 


ANECDOTES. 


TWO PERSONS IN ONE. 
A countryman meeting the prince, bishop of Stras- 


_ burg, at the head of an army, asked him how a succes- 


sor to the peaceable apostles could so far violate his sa- 
cred office as to lead men to war? “I do not lead 
them as an Archbishop, but as a Prince of Stras- 
burg,” was the reply. “[ should like to know,” 
said the countryman, “if the Prince of Strasburg 
shoald chance to go to the devil, what would become 
ef the Archbishop °” Literary Casket. 





CATHOLIC ADVICE. 

At a time when some of the Pope’s dominions were 
invaded by some of the neighboring states, an army 
was collected to meet the foe; and previous to the 
engagement beginning, a cardinal, commissioned by 
his Holiness, went among the soldiers, and exhorted 
them to fight valiantly—for, should they lose their 
lives, the pope promised them a plenary remission of 
all their sins, and that “they should dine with angels in 
Paradise.”” Having thus spoken, he retired ; when one 
of the soldiers calléd after him—*“Lord Cardinal, 
will you not stay and dine with us in Paradise ?” “No, 
no,” said he, “My dinner-hour is not yet come.”’ 

ibid. 
= 


MISCELLANEOUS ITEMS. 


It appears by the Minutes of the annual Confer- 
ences of the Methodists, that the whole number of 
their travelling preachers is 1016, and that the whole 





ote * a. PN. 
i ee rs Aare 





































Mme 


eT ne ae 


NORRIE BEE OE SMT 


ey as SE pa . 


Christian Repository. 239 


number of members in all their churches is 297,622. 
Their increase during the past year has been 16,470. 
Chr. Reg. 





John Wesley, being awakened at midnight by the 
breakiag of a blood vessel, and thinking himself at 
that moment on the brink of eternity, cried to God ; 


“Qh prepare me for thy coming, and come when thou 
wilt !” ib. 





A country parish in New Hampshire proposed te 
their pastor to raise his salary from $250 to $300 per 
annum. “Spare me,” my Christian friends,” replied 


the worthy man ; it is a wearisome burden to collect 


the $250: I should be worn to death by trying te 
scramble together the $300.” M. A. Review. 





“The Bible,” said Chillingworth, the champion of © 


Protestantism,“the Bible, the Bible is the only religion 
of Protestants. [ will take no man’s liberty of judging 
from him, neither shall any one take mine from me. 
I will think no man the worse man, or the worse 
Christian, | will love no man the less, for differing 
in opinion from me. And what measure I mete to 
others, | expect from them again. I am fully assured 
that God does not, therefore, man ought not, to re- 
quire any more from any man than this—to believe the 
Scriptures to be God’s word ; to endeavor to find the 
true sense of it, and to live according to it.” 
PHILANTHROPIST. 





Lord Bacon’s definition of a Trinitarian’s creed.— 
‘He believes three to be one: a father not to be older 
than his son; a son to be equal with his father; and 
one proceeding from both ; he believes three persons 
in one nature, and two natures in one person. 

“He believes a virgin to be the mother of a son; 
and that very son of hers to be her Maker. He be- 
lieves him tv have been shut up in a narrow room, 
whem heaven and earth could not contain. He be- 
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D lieves him to have been born in time, who was and is 

Hi from everlasting. He believes him to have been a weak 

welt child, and carried in arms, who is the Almighty ; and 

: him once to have died, who only has life and immor- 
us tality IN HIMSELF. 


Bacen’s works, 4to. vo!. 3, page 129. 





Mungrel Universalists !—This is a name which no 





ie Universalists have given themselves, and by which no 
ey other professed denomination of christians has ever 
4 called them, te our knowledge; but which a brother 


ii Universalist has bestowed on his brethren whe hold to 
what is understood by the doctrine of the Restoration. 
This sarcasm which is found in the New York Gos- 
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+ pel Herald, Vol. 5. No. 34, page 266, needs no com- 

:! ment, as it speaks its own language. We only ob- 

“+ serve that children ought not to call each other by 

qd . ‘ . . 

3 names, which are calculated to disgrace their parents. 
E =" % 

; — 
he To Correspondents —T. B. from Barre is received, | 


and will be noticed in our next. 

Another correspondent will excuse, we trust, one 
delay more of some of his pieces, as the matter of the 
last frm was -nade up in the absence of the Editor, se 
that they could notalterwards be taken in. 
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# OBITUARY. 
i Died at Shoreham, Dec. 24th, Clarissa, only daughter of 
Hen. Charles Rich, aged 16 years and 3 months. She borea 
& distressing sickness for a period of 8 months, without utiering 
a complaint, and employed her last breath in often repeating, 
bi “Farewell my friends, my Jesus calls me home.” She pined 
lat till there was but little left of what Clarissa once was, except 
her mind, which appeared not to be inthe smailest degree un- 
paired, down to the Jast moment of her life. Mid. Stand. 
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